והגדת לבנך

EZRA BOYS PESACH
DIVREI TORAH תשע"ט

אל תקרי בניך אלא בוניך
Joel van Messel
Welcome all! You’ve made it! All that hard work that
your mothers/wives have put in to cleaning and
cooking for Pesach, with a little help from you, is
now complete, and attention can now turn to
actually celebrating and creating a meaningful
Pesach for you and your family. We have put
together a booklet of Divrei Torah to help you
achieve this goal, as well as giving a platform for
some of our wonderful madrichim to write and
disseminate Torah to the wider community.
Everyone should be able to benefit from their
knowledge and energy, not just their chanichim, and
those that are around them on a weekly basis.

""והיה כי יאמרו אליכם בניכם מה העבודה הזאת לכם
)כו:(שמות יב
It is not only here that Moshe focuses on the
questions of the children. In the following parsha,
after Bnei Yisrael have left Egypt he repeats the laws
that he taught them, and again he includes specific
considerations of the future questions of the
children.
"והגדת לבנך ביום ההוא לאמר בעבור זה עשה ה' לי
)ו:בצאתי ממצרים" (שמות יג
"והיה כי ישאלך בנך מחר לאמר מה זאת ואמרת אליו
)יד:בחזק יד הוציאנו ה' ממצרים מבית עבדים (שמות יג

This year is a very special year for Ezra Youth
movement, as it is the 100th anniversary of the
founding of Ezra, in Germany in 1919. There have
been and there will be numerous events to mark
this special occasion over the course of 2019, but I
thought that it would be worthwhile to dwell for a
few moments on the central idea behind any youth
movement, and why this is so centrally connected
to the Yom Tov of Pesach.

Why is this even on Moshe’s mind at this point?
Why does he keep repeating himself, emphasising
the questions that the children will have in the
future? Why does he seem to phrase the way we
should remember that which happened in Egypt as
the answer to the children’s questions? Do we not
need to remember that which happened in Egypt
for ourselves, not just in order to teach it to our
children?

Before מכת בכורות, Moshe relays to Bnei Yisrael a
whole series of instructions for the night of the 15th
Nissan, applicable at the same time as the Egyptians
would be suffering the plague )כח-א:(שמות יב. There
are many interesting aspects to this set of
instructions, but a key one is the focus on the
future. Moshe informs the Bnei Yisrael that they will
always celebrate this day as the day that they came
out of Egypt, as part of a seven day festival, which
will have a whole series of laws specifically aimed at
commemorating the various miracles that had
occurred already or were still to occur that night.

The author of the Haggadah also has the same
focus. He begins with the מה נשתנה, the questions
that the children ask, and continues on to describe
the four different types of sons who each need to be
taught about the story of  יציאת מצריםin their own
individual way.

In addition to the future celebration of Pesach,
Moshe adds in a specific instruction regarding
education and one’s interaction with one’s children.

This same theme is also seen in the halachos and
minhagim of the night. We start the seder as soon
as possible after night in order to ensure that the
children are not yet asleep, and there are many
weird and wonderful minhagim whose sole aim is to
trigger interest and questions from the children.
Why is this the case, why is our interaction with and
teaching of our children key to the whole night?

לע"נ יעקב בן שמואל

אל תקרי בניך אלא בוניך
Joel van Messel
 יציאת מצריםwas not just the point in time at which
Bnei Yisrael came out of Egypt but it was the
moment in time at which we were formed as a
independent people, a free nation. 15th  ניסן2448
was the first day of the new nation and Moshe
wanted to take full advantage of this momentous
occasion. He wanted to instil in Bnei Yisrael not just
the practical laws that they needed for the night of
the 15th  ניסןbut also fundamental principles that
would ensure that the nation would flourish and
prosper, being able to build itself not only physically
but intellectually and emotionally as well. The key to
this is education, education and education.
To defend a land, you need an army. But to defend
freedom, you need education. You need families
and schools to ensure that your ideals are passed on
to the next generation and never lost, or despaired
of, or obscured. The castles of freedom are houses
of study. Its heroes are teachers, its passion is
education and the life of the mind. Moshe realized
that a people achieves immortality not by building
temples or statues, but by engraving their values on
the hearts of their children, and they on theirs, and
so on until the end of time. (Rabbi Jonathan Sacks, A
Letter in the Scroll)
We don’t refer to Moshe as our liberator, lawmaker,
or miracle-worker. Instead, we endear him with
“Rabbeinu”, our teacher. The secret of Jewish
continuity is that no people has ever devoted more
of its energies to continuity. The focal point of
Jewish life is the transmission of a heritage across
the generations. Time and again in the Torah we are
drawn to dramas of the next generation. Judaism’s
focus is its children. Avraham's first words to ' הare
"what can you give me, if I am without children?"
Rachel says: "Give me children, for without them it
is as if I am dead." To be a Jew is to be a link in the

chain of generations. It is to be a child and then a
parent, to receive and to hand on. Moshe ‘received
the Torah at Sinai and passed it on…’ and so must
we. Judaism is a religion of continuity. (Rabbi
Jonathan
Sacks,
Will
We
Have
Jewish
Grandchildren?)
This is a never ending mission because the Jewish
people are eternal. There is never a point in time in
which we can rest on our laurels and believe that
we will be eternal, without continuing to educate
and instil in the next generation the core values of
Judaism and of belief in ’ה. If we continue along this
treasured path, then we will always be a free
people, one that can endure horrors yet bounce
back again. Our minds can never be enslaved and
our values can never be edited, and this has stood
the test of time.
Chazal say, אל תקרי בניך אלא בוניך, “don’t read ‘your
children’, rather ‘your builders’. Jews have never
forgotten this, and Judaism has always remained
child-centred. Specifically on Pesach, through
triggering interest and questions from our children,
and telling them the story of יציאת מצרים, we relive
the secret of Jewish renewal. As long as we continue
to educate our young, and pass on our values, our
Jewish identity will remain strong.
It is this central idea that has powered Ezra over the
last century. Empowering the youth, instilling values
and educating them is no easy task, but it is the key
to the survival of the Jewish people. The stronger
youth organisations are, the stronger the Jewish
people. We daven that the next 100 years of Ezra
should match and outshine all that has been
accomplished in the previous century, and daven
that לשנה הבאה בירושלים.

לע"נ אריה בן שלום

Pesach’s Power of Speech
Uri Schmulian
There are several reasons given why this  יום טובis called
פסח. One explanation is that  פסחis made up of the two
words “”פה סח, “the mouth talks.” On פסח, there is a
unique focus on speech and conversation; the Torah
instructs us to tell our children about  יציאת מצריםand
children ask the 4 Questions. Why is speech so important
to ?פסח
Rav Yitzchak Hutner  זצ"לsaid that at the time of
creation, free will and the ability to reason separated
humanity from other beings. The freedom of choice is a
level up from acting based on need and instinct, as
animals do. A  מדברis the highest form of being, and only
man is able to speak and clearly express thoughts.
Rav Hutner points out that we find the power of speech
described in a unique way. The Rambam called the
section of  משנה תורהdealing with speech (vows,
promises, oaths, etc.)  – ספר הפלאהThe Book of
Amazement. The word “ ”פלא- “wonder” is also used in
other contexts to refer to speech. Why this term? The
answer is based on an understanding of the word “”פלא
offered by the Rema. In his explanation of אשר יצר, the
Rema writes that the root  פלאsignifies a connection
between the physical and the spiritual. We thank 'הfor
giving us a functional, physical body which can achieve
lofty spiritual accomplishment. Because of this gift, we
describe ' הusing the root  פלאat the end of the ברכה,
when we say “”ומפליא לעשות. The power of speech
unites the physical and the spiritual. Consequently, the
Rambam chose the term “ ”פלאto describe those
physical utterances that have a legal and spiritual effect.
' הdidn’t give inanimate objects מצוות, nor did He
command vegetation, animals and other wildlife, as
these other creations are lacking the power of speech. It
is a power that we must use to fulfil our purpose for
existence: to serve 'ה. In addition, as mentioned above,
speech is related to our freedom of choice. We can
choose whether we will use our speech for proper or
improper purposes. We have the freedom to serve ' הor

reject Him, we have the freedom to use speech for
our' עבודת הor to oppose Him. Speech is the
embodiment of the unity between physical and spiritual,
and it is how we raise our everyday, mundane actions
into spiritual ones.
By the ים סוף, the  בני ישראלsang the  שירהthat we say
every day in אז ישיר. Why do we sing praises of ' הupon
the downfall of our enemies? When we see the world
operate, we often see bad things happen to good
people, and vice versa. Why does that happen? We
cannot understand 'ה, and only He knows the whole
picture and context. When we see good people suffer,
we are viewing the world as it appears to us and we may
think that it is wrong. However, when we see evil people
suffering, we understand a bit more what is happening,
and may even know the reason why ' הis punishing
them. We understand that the physical destruction of
evil is actually spiritual, that it was decreed in שמים.
When we have a convergence of spiritual and physical,
we must notice it, and we do so by using the very
convergence that exists in our bodies – speech. We sing
a song. We use our physical power of speech to sing
spiritual thanks to ' הfor His goodness. We thank ' הfor a
newfound freedom that He has granted with the organ
that represents freedom – our mouth.
Until  בני ישראלwere freed from מצרים, we were
enslaved, forced to serve human masters. We had no
choice over our destiny. Then came יציאת מצרים, where
' הredeemed us. We were now free, physically and
spiritually. We were free from the backbreaking labour
and we were free to serve 'ה. On Pesach, 'הgave us our
freedom again, and the idea of חירות, freedom, is
mentioned all the way through פסח. Our physical
freedom came with our spiritual freedom. We
commemorate this freedom in the most appropriate
manner, in a way which demonstrates that we recognise
the responsibility of our freedom; with our mouths, with
songs and with stories. פסח, a combination of ""פה סח, is
the perfect name.

לע"נ אסתר דבורה
בת שלמה יוסף

Matzah: The Bread of Free Slaves
Eli Hyman
An interesting question that can be raised
regarding Seder Night is the status of the matzah.
In different circumstances, it seems to represent
different commemorations. We call it the Bread of
Affliction ()הא לחמא עניא, but eat it while leaning,
like aristocratic free men. It's the food that was
eaten during the years of slavery, but the Torah
records it as the food we ate on the way out of
Mitzrayim, due to our rushing for emancipation. It
seems to represent both incarceration and
freedom, and this contrast needs to be explained.

we eat matzah by itself, it displays our
dependence on it in Mitzrayim. We then equate it
to the bitterness by eating it with the maror. Then
next time we eat it, it is as the culmination of a
massive meal, clearly displaying our freedom and
the luxurious circumstances in which we now find
ourselves. Perhaps this arc denotes the changing
nature of matzah, on our journey from Mitzrayim
and also in how we remember the contrasting
messages that matzah has for us.

Another similar question can be raised with
regards to the matzah’s timings. We eat it three
times throughout the Seder proceedings (save for
the nibbling during the meal when we still think
matzah tastes nice), once by itself, then as part of
Koreich, and finally the Afikoman as part of
Tzafun. What is it that the matzah represents at
each of these stages? Can’t we just fulfil the
mitzvah by eating it once?

Maybe, this concept can apply to us in our lives as
well. Naturally, we are born selfish and all taking.
We aspire to become as generous and giving to
others as possible. This too relates to מתחיל
בגנות ומסיים בשבח, as we progress through life
attempting to become as praiseworthy as possible
(albeit not necessarily in pursuit of any praise
itself). By the end of our life, we are expected to
be of a much more favourable stature than at the
start.

A central principle of Seder Night is מתחיל בגנות
ומסיים בשבח, we begin with disgrace and
conclude with praise. With less fancy wording,
this means we begin with the bad and finish with
the good. While the expression itself tends to
refer to the journey from our idolatrous roots
until the point where we became G-d fearing
inhabitants of Eretz Yisrael, there’s nothing to
suggest that it’s limited to this journey alone.
Perhaps something similar can be applied to the
matzah; while its origins may be found in slavery,
captivity and destitution, for our nation and our
story, it demonstrates freedom and a rush to
worship Hashem. This could explain the intervals
at which we eat matzah. At the beginning, when

Over the past century, tens of thousands of
people have found themselves taking a leap in
this journey through Ezra. People have learned
kindness, generosity, friendship - praise-deserving
traits - all the while contained within the frum
Jewish principles Ezra advocates. This is a
constant quality of the organisation, which most
others around the world cannot aspire to, that
harmonisation of (genuine) frum Judaism and
enjoyment at the same time. This component of
Ezra will last far beyond the centenary landmark,
and as long as Ezra continues, so too will
countless people find themselves taking strides
along their own personal paths of מתחיל בגנות
ומסיים בשבח.

לע"נ יצחק שלום בן אברהם

Unconditional Elevation
Mickey Chabbat
 מתחלה עובדי עבודה זרה היו אבותינוbackground. The Haggada tells us that
 ועכשו קרבנו המקום לעבדתוthis is not true. The door to repentance
’Originally our ancestors were idol is never closed. The Chasam Sofer says
worshippers but now Hashem brought that this shows the lengths to which
Hashem goes to show He loves us.
us in to his service. ’
When we were steeped in idol
The Gemara in Pesachim says that worship, Hashem still chose us even
there is an obligation to start the though he had no incentive to do so.
Haggada with the disgrace of the Jews
and to end with the praises. There are When the Haggada uses the word
two opinions as to what the disgrace is, ועכשו, we can see that Hashem is not
Rav says the disgrace is the idol looking at our past, rather he is looking
worship of Terach, Avraham’s father at our present. This shows that we
whereas Shmuel says, it is being slaves should not be weighed down by our
to Pharaoh in Egypt. A message we can mistakes when trying to change, rather
learn from this halacha of starting with we should be like Hashem, who
disgrace and ending with praise, is that accepted the Jews, even when they all
we can change as people, and that our had sinful pasts.
change is desired and loved by
Hashem. From the bottom level in
Mitzrayim, Hashem chose us and
elevated us above all other nations.
R’ Moshe Sternbuch says that one’s
background and past has no effect on
one’s ability to become close to
Hashem. One of the tactics of the
yetzer horah is to convince a person he
cannot change because of his past or

ם

לע"נ אסתר בת ששון ניסים

A small change can make a big difference
Gavriel Goldin

In the Torah, the sequence of the
plagues is split, with the first seven in
Parshas Va’eira and the last three are in
Parshas Bo. The question is why?
Would it not have been better to group
all the plagues together?
The Rambam brings an interesting
explanation, suggesting that the two
sets of plagues served two different
purposes. The first group were a
punishment for Pharaoh and the
Egyptian people for afflicting the
Jewish people and forcing them to do
hard labour. The second group of
plagues were to show the might of
Hashem. After the hail, the Egyptians
were clearly defeated; therefore,
Hashem was acting purely for the
onlooking nations, including the Bnei
Yisrael, so that they would not forget
His strength and how He revealed
himself to them on this occasion.
The Abarbanel offers an alternative
explanation,
by
explaining
the
difference between the different
groups of plagues in terms of the
reaction of Pharaoh towards them. Up

until the hailstones, his reaction is
virtually uniform; he asks Moshe for
the plague to be removed, Moshe
davens and Hashem stops the plague.
However, after the hail, there is a
noticeable change. When Moshe
makes the request for the Jewish
people to go to the desert, Pharaoh
asks “ ”מי ומי ההלכים- “who is going?”
There is a change in his attitude as he
has started to engage in open
negotiations. Since there are already
signs that Yetzias Mitzrayim was about
to take place from the seventh plague
onwards,
therefore,
they
are
mentioned separately
We can learn an important lesson from
here as to how we should behave. The
minute we allow some leeway in the
way we act, even if only a “little bit”,
we are opening up a place for the
yetzer horah to take hold and cause us
to sin, just like Pharaoh. The same is
true with the positive, once we start
with small things, the obstacles to
move on to greater heights are
cleared.

לע"נ חנה הדסה
בת שמעון הלוי

Hallel
Avi Serfaty
The  הגדהsays: “ "בכל דור ודור חייב אדם
לפיכך אנחנו חייבים להודות להלל...לראות
which loosely translates as “In every
generation we are required to see
ourselves as though we were the ones
saved through Yetzias Mitzrayim and
therefore we are required to say
Hallel”.
Why is it important to consider it as
though we ourselves were saved,
specifically in this part of the Haggada?
In addition, why is there a
juxtaposition between this statement
and Hallel?
The Brisker Rov provides us with an
interesting answer. There are two kinds
of הלל:
•

Hallel shel Kriyah and

•

Hallel shel Shira.

experience salvation from excessive
pain and suffering. However, only the
individual
or
individuals
who
experienced the salvation are the ones
permitted to say Hallel, not anyone
else, even if they witnessed the event.
The Hallel that we say in the Haggadah
is Hallel shel Shira. The only way we
are permitted to say it is if we were the
ones saved. Therefore, the author of
the Haggada informs us that before we
say Hallel we are required to consider
ourselves as though we ourselves
personally were saved, which will then
enhance our mitzvah of סיּפור יציאת
מצרים. Only then are we permitted to
say the Hallel of the Haggada, which is
the Hallel shel Shira.

Hallel shel Kriya is what the Anshei
Knesses HaGedolah established and is
what we say 18 times a year during
Shacharis: the eight days of Sukkos, the
first day of Pesach, Shavuos, and the
eight days of Chanukah. Hallel shel
Shira is what we say when we

והגדת לבנך תשע"ט

Reliving Yetzias Mitzrayim
Benjy Wieder
חייב אדם לראות את עצמו כאלו הוא יצא
ממצרים
“The person is obligated to see himself as if
he went out of Egypt.”
It makes sense for children to celebrate the
anniversary of their parents’ wedding. After
all, if their parents had not wed, they would
not have come into this world. It is thus an
important event, not just for the parents,
but for children as well. But is it also
important for the children to review the
menu that was served at the wedding? Is it
necessary for them to know every detail? Of
course not. The important thing is that their
parents were married.

world does not function like a machine that
was created to run by itself. In addition,
Hashgacha, the idea that Hashem is involved
in what is going on in the world was
demonstrated, as well as prophecy. When
Moshe Rabbeinu said something, it
happened exactly the way he said it would.
Ramban says that since these fundamentals
are essential, they were demonstrated so
dramatically on the time of our formation so
that we should always remember them even
today. We should learn the lessons of
emunah from the miracles and wonders that
accompanied our leaving of Egypt.

Thus, we say in the Haggadah, “in every
With regards to the events that took place in generation, a person is obligated to see
Yetzias Mitzrayim, we are grateful that we himself as if he went out of Egypt.” Every
left a place of slavery, but why are we person should feel as if he personally
commanded so strongly to tell over, and to experienced the entire process of Yetzias
Mitzrayim in its entirety. We should be
such great length, every detail of it?
grateful for it. It is not enough to know that
We learn from this, writes Rav Simcha there was a “wedding”. You must also learn
Wasserman, that this is not a series of lessons from it. In order to learn those
events that happened in just that lessons, we must know what actually
generation, but they also have an effect on happened in Mitzrayim down to the last
our everyday lives. Ramban in Parshas Bo detail.
says that Yetzias Mitzrayim demonstrated
the fundamentals of emunah in Hashem.
First of all, existence of Hashem and His
power were visibly and powerfully
demonstrated. It was also clear that the

והגדת לבנך תשע"ט

Abuchatzeira
Story
The holy tzaddik the Baba Sali, Rabbi Yisroel
Abuchatzeira zt''l was renowned for his wondrous
miracles and his ability to help his fellow Jews through
divine intervention. In fact, his very name Abuchatzeira,
came about through a miraculous incident that occurred
with his great grandfather, Reb Shmuel Abuchatzeira.
Many years earlier in Morocco, the Baba Sali would
recount that originally the family name was Elbaz, but it
was changed after the following story.
R’ Shmuel Elbaz was a holy Jew but was very poor. His
home was bare, and his family had little on which to
subsist. This did not stop R’ Shmuel from continuing to
learn Torah and perform good deeds wherever he could
find them. On one occasion, he needed to travel
overseas in order to fulfil a Mitzvah. The only problem
was that he had no money to pay the ship fare. This may
have caused a man of lesser stature to reconsider his
options, but not with R’ Shmuel. He would not let the
minor nuisance of a lack of funds stop him. With little
more than his bitachon in the Helping Hand of Heaven,
he made his way down to the docks looking for a ship
travelling to his desired destination.
Before long, he found what he was looking for. A large
passenger ship was due to set sail that very day and R’
Shmuel found the captain and inquired as to the
availability of space aboard the ship. The captain said
that there was space and then told him the cost of the
trip. Of course R’ Shmuel did not have the money and
told the captain as much. Without so much as a further
glance in his direction, the captain abruptly turned and
walked away. That seemed to be the end of that.
R’ Shmuel stood there for a moment, deep in
contemplation. Then he decided that if he could not get
on board the ship, there was little more for him to do
then sit down and resume his learning. Surely, if Hashem
wanted him to fulfil his mission, the opportunity would
present itself. He opened up his bag, removed his sefer
and the small rag he carried around with him on which to
sit. He spread the rag on the sandy beach of the floor,
opened up his sefer and sat down to learn. He wasted

not an extra thought on the ship that was, at that very
moment, pushing off from the docks.
To the amazement of every person present, save for R’
Shmuel himself, as soon as the ship began moving off
into the deep water, the carpet on which sat R’ Shmuel,
lifted off the ground and began moving forward, as if it in
pursuit of the ship that scored the holy man sitting on his
rag. It hovered slightly, floating on top of the water as it
travelled in steady progression behind the huge
passenger ship. All the while, R’ Shmuel sat deep in
concentration, with his nose buried in the sefer that he
was learning.
The people on the ship could not help but notice this
amazing phenomenon. A ‘floating carpet’ was literally
chasing their ship, and the man with the long beard
sitting on it, seemed not the least bit interested. The
captain came running to see what all the fuss was about.
He too was amazed and a bit disheartened that this holy
man was the same one he had not allowed onto the ship.
He called out “Please honoured Rabbi, come along the
ship! Hoist yourself up on the ladder that is being
lowered for your benefit”.
R’ Shmuel just looked at him from on top of his carpet
and replied “When I wanted to board, you didn't want.
Now when you want me to board, I don't want to” and
he didn't. The carpet continued following, right behind
the ship, to the amazement of most of the passengers
and the consternation of the captain and a handful of
others. R’ Shmuel arrived at his predetermined
destination right on time, and was on shore even before
the ship’s passengers could disembark.
Of course, the tale of the holy man and his travelling
carpet became known throughout. From that time on R’
Shmuel was only known as, and referred to as
‘Abuchatzeira’ - ‘Father of the carpet’.

והגדת לבנך תשע"ט

קריעת ים סוף
Gadi Finn
On the seventh day of Pesach, we read the first
part of Parshas Beshalach, which describes קריעת
 ים סוףand the  שירהthat the Bnei Yisrael sang
afterwards. Rabbi Frand asks in the name of the
Chiddushei HaRim, why does the passuk say אז
“ – ישיר משה ובני ישראלThen Moshe and the Bnei
Yisrael will sing this song”, describing the שירהin
the future tense, why doesn’t it say that then
Moshe and the Bnei Yisrael sang the  ?שירהChazal
answer that the use of the future tense here is an
allusion to תחיית המתים. Rabbi Frand asks on this,
why does the allusion to  תחיית המתיםin the
Torah occur here? What is the significance of this
point in time?

The Tolner Rebbe answered this question based
on another question. At the start of the שירה, the
Bnei Yisrael refer to ' הin the third person – "סוס
”ורכבו רמה בים. However, later on in the שירה
they start referring to ' הin the second person –
“”… ימינך. What is the reason for this change? The
Zohar answers this by saying that Bnei Yisrael
went through a spiritual transformation during
קריעת ים סוף. Beforehand, they had a rather basic
level of אמונה. This is because they had only seen
miracles occur with the Egyptians, with them
suffering during the plagues and the Bnei Yisrael
largely continuing on as normal, and therefore it
was more of a third person concept for them,
which is why they start off describing ' הin the
third person. However, after they experienced
 קריעת ים סוףand the myriad of miracles that
accompanied it, the miracles had occurred to
them, giving them a much higher level of אמונה,
causing them to describe ' הin the second person.
They were able to actually point to ' הand the

miracles that He did and say that this is my G-d,
this is His right hand.
This explains why  תחיית המתיםis hinted to here.
 אמונהis faith in something that we do not know
exists and yet still believe in. At this point in time,
Bnei Yisrael were unable to have  אמונהas they
had actually experienced '’הs miracles. Therefore,
' הchose this moment in which to allude to תחיית
המתים. This was something that they had not
experienced and witnessed and so they were able
to have  אמונהthat this would occur. Since blind
belief in ' הwas no longer possible as He had
become a reality for them, they were given the
concept of  תחיית המתיםin which to believe.
The Belzer Rebbe gave an alternative answer.
Following the war, he saw that most chassidim
were disheartened and didn’t want to sing
zemiros on Shabbos. He explained to them that
when  קריעת ים סוףoccurred, the majority of the
Jewish people weren’t there, as Chazal explain
that 80% of them died during the plague of
darkness. He described how when Moshe came
to the Bnei Yisroel and told them to sing, they
responded in shock asking how could they
possibly sing when so many members of their
families had died in Egypt. Moshe replied that this
very song would be the source of  תחיית המתיםin
the Torah, showing them that although they had
lost so many members of their family, they would
eventually return. After hearing this, they were
comforted, allowing them to go and sing the
שירה, praising ’ הfor all the miracles that He had
done for them.
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Seventh Day
Benjy Wieder

It was customary among many of the
old kehillos to appoint the community
leaders on the seventh day of Pesach.
The Bnei Yissachar, Rav Tzvi Elimelech
of Dinov zt"l gives the following reason
for this custom. Chazal teaches us
"sustenance of a man is as difficult to
attain as splitting the sea”. Since we
commemorate the miracle of קריעת ים
סוףon the seventh day of Pesach, it
stands to reason that this is the
appropriate time to elect those
responsible for supporting and
sustaining the community. Just as 'ה
made it His business to split the sea
and save His chosen nation, so do we
follow in His ways and see to it that His
people are cared for and sustained.

A second reason stems from the
Gemara in Pesachim, which describes
how the different tribes were arguing
with each other over which one should
go down to the  ים סוףfirst. Finally, the
tribe of Binyomin jumped ahead, and
strode into the sea. The leaders of
Yehudah, however, were distraught
over this turn of events and began
heaving stones at them. In this merit,

Shaul, from the tribe of Binyomin, was
appointed the first king of Israel, until
the time when the tribe of Yehudah,
Dovid HaMelech, took over. Similarly,
we too appoint our leaders on this day,
when the tribe of Binyomin earned its
right to the kingdom.
Rav Chaim Kanievsky shlit”a adds an
insight to this episode of Yehudah and
Binyomin, by recounting what occurred
to a Jewish soldier in the Russian army.
A young conscript, Zalman Leib, was
ordered by his officer to scout ahead of
the troops in order to uncover any
hidden mines that were buried there,
at a great risk of his own life. Baruch
Hashem, he survived to tell this over.
To their credit, the tribe of Yehudah
threw stones at those entering into the
sea before them, not in anger and
frustration, but as a means to stop
them from being the ‘guinea pigs’ of
the Bnei Yisrael, sent into the unknown
and risking their lives. The leaders of
the tribe of Yehudah, themselves,
wanted to do this.
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 שיר השירים- The song of bodies?
Josh Resnick
The Mishna states (Yadayim 3:5): “…the whole world is
not as worthy as the day on which the Song of Songs was
given to Israel; for all the Writings are holy but the Song
of Songs is the Holy of Holies.” What do we find
contained in this holiest of all books? Praises of the
human body: Cheeks, eyes, hair, teeth, lips, and neck,
almost the entire body is given an elevated status. Chazal
tell us that the praise of each body part is focused on the
specific act that these parts perform in the service of 'ה.
A prime example of this type of praise is found with the
verse “How beautiful are your soles in sandals, O prince’s
daughter! (7:2)” The Gemara in Sukkah says: “Raba
made the following exposition: What is the implication of
what was written, How beautiful are your soles in
sandals, O prince’s daughter?’ How beautiful are the
steps of Israel when they go up [to Jerusalem] to
celebrate a festival!” The soles are a relatively small body
part. However, in the holiest of all Writings, they are a
focus and praised. What is the reason for the praise?
Soles pay a part in allowing a person to make the journey
to Jerusalem for the שלש רגלים. Because of this role,
soles are praised. If soles, a small body part, are praised,
then certainly the major organs and limbs must be
praised for the roles they play in the service of 'ה. It is
because the limbs, and really the entire body, serve ,'הin
essence singing His praise, that ' הsings praise of the
body. This praise is not just any praise. It is one that is
contained in the holiest of all the writings. It is one
contained in a book that “the whole world is not as
worthy as the day on which it was given to Israel.” Why
does the body deserve such praise?
Rav Nosson Finkel, explained that we know that 'ה
created man “"בצלם אלקים. Each component of the body
is a part of this holy image. With each mitzvah done by
or with an organ or limb, we see the splendour of
creation, and the holiness of ' הis evident. When we use
our bodies for the service of 'ה, we are assuring that our
bodies, our images of 'ה, are acting as the conduits of
holiness that they should be. Every person has the innate
ability to fill the world with the splendour of ' הby using

his or her body properly, in a way which brings honour to
'ה. Because we are all created in ''הs image, we have a
tremendous responsibility in assuring that this image
does not become sullied or tarnished. When we act
properly with every limb, we become a manifestation of
''הs holiness. It is because of this amazing capacity of
each limb that  שיר השיריםwas chosen to be the
receptacle for the praises of the human body.
We know that Pesach is a holiday on which we celebrate
our freedom. We were freed from physical enslavement
and from spiritual bondage as well. Perhaps it is because
of the dual aspect of our freedom that we read שיר
 השיריםon Pesach. Once ' הreleased Bnei Yisrael from
Egypt, they were free to serve ' הwith both body and
soul. On Pesach, we focus on using our power of speech,
which we said is the prime example of the convergence
of physical and spiritual.  שיר השיריםcontains many
praises of the body, the physical. Why is the body
praised? Is it because of the aesthetic value of the
human form? No. It is because of the spiritual value of
the human form, something very physical, something
that we often remove from the realm of spiritual. To
focus on the newfound freedom that Pesach celebrates,
we read שיר השירים. This book, the holiest of all,
contains the praise that comes when symbiosis exists
within ourselves, when our physical body is used
spiritually. The unity of physical and spiritual was only
possible when we were free from bondage in both
realms, a liberation that Pesach commemorates. Because
we can now use our physical for the spiritual, we sing the
praise of the physical (which is spiritual as well) on
Pesach, as שיר השירים.
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Buried in priest’s clothes
Story
אשירה לה' כי גאה גאה סוס ורוכבו רמה בים
“I will sing to Hashem for He is most high: horse and it's
rider He threw into the sea”
When the Jewish people sang the song of thanks to 'הfor
the myriad of wonders that He performed for them, they
began by describing a major element of the miracle at the
' “ה,ים סוףlowers the mighty to the ground, and lifts the
downtrodden to the heights of Heaven”. We learnt the
importance of humility, and the evil effect boastfulness can
have on the sole of human being.
After World War II, the Polish authorities decided to build a
highway through an old Jewish cemetery. The members of
the local Chevra Kadisha, were ordered to remove all the
bones to a new resting place. To their amazement,
however, they found one body that had not decomposed,
the sure sign of righteousness. But even more amazing, the
body was buried in the robes of a priest! The Chevra
Kadisha members inquired among the elders of the town,
and this is a story that they were told.
In this little Polish town, there was a Gabbai Tzedakah by
the name of Reb Naftoli. He was well respected, and would
always distribute any funds that he had received, with
fairness and integrity. One day, after he had already
collected quite a sum of money for a dire emergency, a
man knocked on his door.
“Reb Naftoli, please you must help! I have nowhere else to
turn,” he begged.
The man, already burdened by the expense of a larger
family, had a child who was quite ill, and their medical bills
were putting their family under tremendous financial
distress. Wordlessly, Reb Naftoli got up, and went out to
collect again. People helped, but not like the first time.
Then, Reb Naftoli returned home exhausted, but satisfied
that he had done the right thing.
Soon after, there was a knock on his door again. A man's
roof had caved in on his home, and the man was in the
doorway. His family of 10 were left homeless. Could Reb
Naftoli please help?

him anymore! Yet here stood an unfortunate soul who
needed help.
Without a hint of a sigh, Reb Naftoli stood up and began to
collect funds. This time he went to call upon the son of a
wealthy merchant. Reb Naftoli found him entertaining
some of his friends at the local pub.
“Don't tell me you're collecting again!” the young elitist
screamed in disbelief.
Reb Naftoli tried to explain that he wasn't there by choice.
He needed to raise money for family of 10. But his words
were drowned out, as the man and his friends began to go
to ridicule Reb Naftoli mercilessly. This went on for some
time.
Suddenly the young man had an idea. “Naftoli, I’ll tell you
what. My friends and I will give you the entire amount of 20
zloty that you need. All you have to do is to walk through
the main street of town wearing a priest's robes.” The
entire crew burst out in another round of laughter.
Their merriment turned to amusement though when Reb
Naftoli agreed. They all walked behind him, singing, hooting
and laughing. It was a terrible sight, but Reb Naftoli got the
20 Zloty that the homeless man needed. Then Reb Naftoli
went home a broken man. He threw the priest's robes that
he had been given into the back of his closet and collapsed
onto the bed.
A year later the Sanzer Rebbe, Rav Chaim Halberstam,
passed through the same town. As he was passing the
house where Reb Naftoli lived, he exclaimed “I smell the
fragrance of Gan Eden!”
He went into the house and began to question Reb Naftoli
about what he could have done that would cause the
fragrance of Gan Eden, to deserve to descend upon his
home. Reb Naftoli recounted the incident of the priest's
robes. Rav Chaim commanded the burial society, that when
the time will come, Reb Naftoli should be buried in the
same priest robes, his own personal בגדי כהונה. The angels
of destruction would not dare touch him.
Needless to say they didn't.

I can't go around collecting again Reb Naftoli thought to
himself. Three times in one day. Who would even look at
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Sefiras HaOmer
There is a Midrash which quotes the passuk
regarding Sefiras HaOmer. “Seven complete
weeks shall they be”. The Midrash asks, when
are they considered 'complete'? The Midrash
answers that they are considered complete
when the Jews are doing the will of 'ה. There
are two obvious questions that strike a person
from this Midrash. Firstly, why did Chazal
deviate from the simple understanding of the
word 'complete'? Complete means full, count
seven full weeks. Secondly, Bnei Yisrael have not
yet received the Torah. They do not have any
mitzvos to do yet, so how can Chazal demand
that we do the will of Hashem in order to
complete the count, if we have not yet been
commanded of His will?
HaRav Osher Weiss Shlit”a answers that, firstly,
one has to understand the purpose of
'completing' the count. The purpose is in
preparation for Shavuos. It is to get us ready to
receive the Torah from Har Sinai, not just in that
generation, but in every generation. It is a
period designed to allow us to grow to be able
to receive the Torah. Secondly, one must
understand that being a Jew doesn't stop at the
end of the Shulchan Aruch. There are two facets
within Yiddishkeit, Halacha and Judaism. There
are mitzvos, but there are also things we are
meant to do regardless whether we
commanded, we are expected to be act in a
jewish way.

counting, the spiritual elevation to a point
where one can receive the Torah. In other
words, we must count seven complete weeks,
and how is this period of seven weeks deemed
'complete', to have fulfilled its purpose? When
the Jews do the will of 'ה. What is the will of
' ?הAt this point one has to bear in mind that in
the first counting there were almost no mitzvos.
The Torah hadn't been given to Bnei Yisrael yet
when they first counted the Omer of their own
accord. What did they do? They became more
Jewish or moreover they became less Egyptian.
They took the direction of the mitzvos they had
already been given, to kill and eat the god of
the Egyptians, and to put aside the calendar of
the Egyptians and run their own months. These
initial mitzvos told the Bnei Yisroel a clear
message, ‘' הwants you to be Jewish to the
exclusion of whatever you were steeped in
before, even if it is as mundane as a calendar’.
This period of the Omer that they counted, and
which we were later commanded to count
between Pesach and Shavuos, is a period
wherein we shake off whatever outside culture
we live in, and strive to become more Jewish. It
is not a period where we focus necessarily on
our dedication to the mitzvos of 'ה, but rather
to being ''הs people, a special people not like
any other.

Chazal opted out of the simplistic
understanding of the word 'complete', in order
to focus the passuk on the purpose of the
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